SRI AUROBINDO AND ABSOLUTISM

limited expressions of the immortality of the Absolute ; pleasure
and pain are distorted reflections of his infinite joy ; virtue and
vice are inadequate manifestations of his perfection ; truth and
error or knowledge and ignorance are the imperfect shadows
cast on the screen of avidyd by the" self-shining consciousness of
the Absolute. The secret purpose which controls the world-
process is eventual transformation of these dualities into their
ultimate essence and the establishment of the kingdom of Truth
and Immortality in the world of matter, life and mind. Sri
Aurobindo believes that body, life and mind can all be purged
of their present limitations and impurities and converted into
perfect channels of expression of Saccidananda. This is possible
because the material body is essentially the lower form of mani-
festation of the pure substantiality of Saccidananda, the life, of
his infinie power or consciousness-force, and the mind, of his vast
truth-consciousness. The world then is derived from Brahman,
is the abode oE Brahman and is constantly striving to be the
manifestation of the glories of Brahman.

THE NATURE OF THE INDIVIDUAL SELF

The problem of individuality "constitutes perhaps the greatest
stumbling block in the way of mental or spiritual Absolutism. If
the whole of existence be embraced in one all-inclusive Absolute
Spirit possessed of sovereign reality and over-ruling power,
what room is there for the individual self having independent
existence and freedom of will? Should not individuality be
rather treated as a vanishing quantity, and a "formal dis-
tinctness" which is entirely relative to the "impotence" of our
thought? If ultimate reality be an Absolute in the true sense
of the term, you should reduce the individual, either, like
Spinoza, to a mode of consciousness of the one infinite sub-
stance which the Absolute is, or, like Bradley, to a mere
appearance which is bound to be "lost" and "dissipated" in the
life of the Absolute. This modal or adjectival theory of the
individual seems to be a necessary consequence of the absolute-
ness of reality. Sankara goes a step even further. He says that
individuality is neither a mode of the Absolute nor an appear-
ance which qualifies the Absolute after having undergone the
necessary amount of transformation, but is a mere illusion
created by Avidya. It completely disappears when Brahman is
realised.  The self in the individual is non-different from
Brahman and is as such eternally free and never gets bound.

181